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Case Study Research Paper 

The Ahmadiyya movement within Islam has been persecuted since it was established, by 

its founder, Mirza Ghulam Ahmad, in 1908. The persecution is a violation of human rights: since 

the victims have been unlawfully killed, unlawfully tried by courts, and not allowed to follow 

their religion. I will proceed to give reasonable examples of this persecution and provide 

evidence to my claims. 

 The International Covenant on Civil and Political Rights states that all men and women 

have the right to freedom of religion (Part III, Article 18, Section I), right to a fair trial (Part III, 

Article 15, Section I), and right to life (Part III, Article 6, Section I). The right as a minority in a 

country (Declaration on the Rights of Persons Belonging to National or Ethnic, Religious and 

Linguistic Minorities. Article 1, Section I). Also, the Declaration on the Elimination of All 

Forms of Intolerance and of Discrimination Based on Religion or Belief, Article 1, Section I, has 

been violated. All of these rights have been violated in the ongoing persecution against Ahmadi 

Muslims.  

 The specific countries that I will focus my case studies on will be Pakistan and Indonesia. 

Pakistan signed the International Covenant on Civil and Political Rights on April 17
th

, 2008; and 

ratified it on June 23
rd

, 2010. They had reservations that included Article 6 and 18 (right to 

religion and life) that stated that they will apply to the extent that they are not contradictory to 

the Constitutions of Pakistan and the Sharia. There was no reservation on Article 15, so Pakistan 

is held completely liable for that violation against Ahmadis on trial, according to the 

International Covenant. I will later show how even the government of Pakistan made laws in 

their constitution that are in clear violation of human rights, in regards to Article 6 and 18. 

Indonesia had accession to the International Covenant on Civil and Political Rights on February 



23
rd

, 2006, but has yet to sign it. Again, even though it has not signed the Covenant, Indonesia 

has laws within its own country that show discrimination and violation of rights of Ahmadis. 

Pakistan and Indonesia both abstained from voting in the Declaration on the Elimination of All 

Forms of Intolerance and of Discrimination Based on Religion or Belief, which shows their lack 

of sympathy for religious intolerance. Although, both Pakistan and Indonesia enacted the 

Declaration on the Rights of Persons Belonging to National or Ethnic, Religious and Linguistic 

Minorities, so they are both held accountable for that. 

 To understand the persecution of Ahmadis, we must first look at the history and teachings 

of Ahmadiyyat. The Ahmadiyya movement began in March 23
rd

, 1889 by a man named Mirza 

Ghulam Ahmad. He was born in Qadian, India around 1835. As a boy he studied the Qur’an 

under private tutors. By 1880, he published books that discussed and explained Islam through 

rational and logical arguments. They were well received by the Indian Muslim community 

because it affirmed to traditional Muslims works. 

 Soon, the controversy emerged, by the time he published his third book in 1882, he 

claimed "When the 13th century approached, I was informed by God Almighty, through 

revelation, that I was the Mujaddid of the 14th century." The Mujaddid that is being referenced 

here is a person that appears at the turn of every century in the Islamic calendar to revive Islam, 

according to popular Muslim tradition. Soon, he took a larger step and publicly proclaimed that 

under divine revelation, he was the Promised Messiah that was declared to come to Muslims. 

Furthermore, in 1981 he claimed to be the great teacher of the world, prophesized in many major 

religious writings, and that he represented the second coming of Jesus Christ in spirit, and in a 

metaphorical sense. 



 In addition to his prophetic claims, he made some distinct ideas about Jesus. Mainstream 

Muslims essentially believe in the “replacement theory” when it comes to Jesus being put on the 

cross. The replacement theory is that before Jesus was put on the cross, he was replaced by 

someone else—who died in the crucifixion. Later, Jesus appeared to his disciples, and similar to 

Christian belief, he ascended into heaven. Ahmadiyyat belief of Jesus that Ghulam Ahmad 

teached was basically the “swoon theory.” In his distinct belief of this he said that Jesus was put 

on the cross, but instead of dying he merely passed out. When he was taken down he was given 

healing plants that helped him recover. Jesus then met his disciple (like in other beliefs), but did 

not ascend into heaven, but rather migrated to India, Afghanistan, and Kashmir to preach to the 

ten lost tribes of Israel, which he believed Jesus had thought were there. He said that Jesus died a 

natural death at the age of 120. Further, Ahmad said that through revelation he had found the 

actual tomb of Jesus, in Srinagar, Kashmir. The tomb was named “Yus Asaf.” (Yus being a 

corruption of Jesus, and Asaf meaning together in Hebrew) 

 Ghulam Ahmad did not just claim to be a prophet, but aimed to prove himself by 

prophecies and signs. He said, the Prophet Muhammad indicated that a spiritual, second advent 

would come who would bring reform would be of Persian descent, which Ahmad was. Ahmad 

said that Jesus, in reference to his second coming, said “signs of his second coming would be 

earthquakes, plagues, epidemics, wars and rumors of wars, and general tribulations.” All of those 

signs had been manifested according to Ahmad. Two other signs, "…there shall occur an eclipse 

of the moon on the first of its appointed nights, and an eclipse of the sun on the middle of the 

appointed days and both will occur in the same month of Ramazan.” Both of these, according to 

Islamic scholars occurred in March 21
st
, 1894 and April 6

th
, 1894. 



 These claims and positions that Ghulam Ahmad made were very negatively received by 

Muslim scholars. His position on Jesus: although it was an orthodox belief that Jesus didn’t die 

on the cross, it was considered heresy that Mirza Ahmad claimed to be a representation of Jesus’ 

in a spiritual sense. At first, his claims did not disturb Muslim theologians, possibly because the 

first two parts of books were so well received. Later though, when he published his third and last 

(fourth) parts of Barahin-i-Ahmadiya; controversy emerged. On March 4
th

, 1889 Ghulam Ahmad 

said that he had received revelation that he was authorized to accept personal followers. After 

this, opposition soon arose from not only the Muslim community, but the Christian, Hindu, and 

Sikh also. 

 Ghulam Ahmad’s claims to be a Messiah and Mahdi of the later days—essentially a new 

prophet, also deeply angered the Muslim community. It is essential tenets of being a Muslim that 

you say that Muhammad brought the last religion; according to a verse in the Qur’an: 

“Muhammad is not the father of [any] one of your men, but [he is] the Messenger of Allah and 

last of the prophets. And ever is Allah, of all things, Knowing.” (Surah Al-Ahzab 33:40). The 

translation if subject to interpretation because it can be translated as “last of the prophets” or 

“seal of the prophets,” when looking at different interpreters.  

 The Shahada (A declaration of faith required by all Muslims—“There is one god, the 

God; and Muhammad is His Messenger) is a part of the 5 pillars of Islam that are required to be a 

Muslim, it established Muhammad as the last law-bearing prophet—one who brought a new 

religion to the people, but Ghulam Ahmad argued that he was also a prophet, but, rather a non-

law bearing prophet that only came to reform the current religion (Islam). So, by his logic, his 

declaration is not blasphemous or heresy. This, later on became the large subject of controversy 

in Pakistan and Indonesia—which will be discussed. 



 The persecution of Ahmadis in Pakistan was prevalent early on the minds of Pakistani 

Muslims. In March of 1949, the 1
st
 Constitution Assembly of Pakistan passed the Objectives 

Resolution. It called for full religious freedom for all non-Muslims. It soon saw opposition from 

the Majlis-e-Ahrar-e-Islam, which was a Muslim separatist movement. They began to show 

intolerance towards the Ahmadis. On, March 1
st
, 1949, Ahrar activists publicly demanded that 

Ahmadis be declared non-Muslims, and a minority. They called for Muhammad Zafrullah Khan 

(an Ahmadi foreign minister for Pakistan) to be removed from his position, and any other 

Ahmadis holding public service positions. 

 This was the first opposition to Ahmadis in Pakistan. It had just been established as its 

own independent state in 1947, led by Mohammad Ali Jinnah. Jinnah had spoken of religious 

freedom for everyone, but this soon changed. Ahrar also accused the Ahmadis of conspiring 

India and the British and Pakistan’s Sunni population. Ahrar pressured Governor-General 

Khwaja Nazimuddin to remove Khan from his position, or violence would ensue in Karachi, like 

it had in the Punjabi region. Khan amidst all this, gave a speech in Karachi, and soon resigned 

from office in May 18
th

, 1952.  

 It was a known fact that the state of Pakistan had been established as a non-Islamic 

country, but, soon Muslim fundamentalist groups such as Jama’at-i-Islami (Party of Islam), an 

Islamic revivalist fundamentalist movement led by Maulana Maududi; pressured the Pakistani 

government to change the country into an Islamic theocracy—one that’s official religion is 

Islam. Maududi’s aim was to unify Pakistani Muslims under a common cause of 

excommunicating Ahmadis from Pakistan.  

 The ruling party, the Muslim League Party opposed Jama’at-i-Islami’s idea of 

establishing Pakistan as an Islamic theocracy. The government soon disciplined the Jama’at-i-



Islami, and that resulted in violent demonstrations led by Maududi, against, incidentally 

Ahmadis, in 1953. The Pakistani government condemned these anti-Ahmadi demonstrations as a 

threat to the “public order.” 

 By 1954, it seemed the Pakistani government had given in to the fundamentalists. 

Pakistan’s mullahs (Muslim priests) used the Ahrar propaganda as a basis of a campaign against 

the Ahmadiyya community. From the next two decades on Ahmadis were not only treated as 

non-Muslims, but also as threats to Islam. This happened at the same that Pakistan soon became 

an Islamic state.  

 In 1974, Pakistan was now the “Islamic Republic of Pakistan,” enacting Islam law in its 

constitution and Sharia being prevalent. The mullahs pressured Prime Minister Zulfikar Ali 

Bhutto to declare Ahmadis as non-Muslims. By September 6
th

, 1974, the Pakistani parliament 

introduced Articles 260 3a and b, which basically deprived Ahmadis of their title as Muslims. By 

1978, the new president, General Mohammad Zia-ul-Haq, resulting from a coup, encouraged the 

Parliament, laws that created a separate electorate system for non-Muslims (including the 

Ahmadis). 

 These anti-Ahmadi laws continued: in 1984, the constitution was amended, including the 

1949 Objectives Resolution. The newly established Federal Sharia Court could now try people 

accused of blasphemy and other things. On April 26
th

, 1984, General Zia-ul-Haq issued Martial 

Law Ordinance XX, which amended Pakistan’s Penal Code and Press Publication Ordinance 

Sections 298-B and 298-C. This Ordinance established that Ahmadis could no longer consider 

themselves Muslims orally or through writing. The Pakistani police soon got into the process by 

burning Ahmadi-specific translations of the Qur’an, banned any Ahmadi publications, banned 

use of any Islamic terminology in Ahmadi weddings, banned Ahmadi funeral prayers, and even 



banned using the Shahada on an Ahmadi gravestone. It also prohibited Ahmadis from preaching 

their faith, building mosques, and making the call to prayer. 

 Even so, the Criminal Law Act of 1986 was passed. This was called the “blasphemy 

laws,” it amended Section 295-C of the Pakistan Penal Code. That raised the penalty for 

blasphemy from fine/imprisonment to death. Merely being Ahmadi was now considered 

blasphemous. This led to the current leader of the Ahmadiyyat movement—Mirza Tahir Ahmad, 

(grandson of the Mirza Ghulam Ahmad) who was a khalifa to the Ahmadis, (similar to how the 

Pope is the leader of the Catholics) to be forced to leave Pakistan and reside in England due to 

the blasphemy laws of Pakistan.  

 The current khalifa (leader) of the Ahmadiyyat movement, Mirza Masroor Ahmad (great-

grandson to Mirza Ghulam Ahmad) also experienced an incident. In 1999, he along with other 

colleagues were arrested and imprisoned from April 30
th

, 1999 to May 10
th

, 1999. The basis for 

the accusation was that they had erased a sign that included the town-name Rabwah and 

Qur’anic verses. They had been told to change the town name of Rabwah since the name was in 

the Qur’an and Masroor Ahmad, who had a senior position, did; to Chanab Nagar. No names 

were mentioned in the report, but nonetheless they were imprisoned for 11 days after their bail 

was rejected. 

 Now, looking at the case of Indonesia: Ahmadiyyat was brought to the country by 

missionaries from India, in March 1924. They introduced the Ahmadiyya view of Jesus’ and on 

jihad. The differing interpretation of jihad that Mirza Ghulam Ahmad had made was that instead 

of “jihad” being an instrument used to ensue violence against non-Muslim states (which 

mainstream Muslims believed); it was a personal struggle of gaining spirituality and knowledge. 



Ghulam Ahmad called for a jihad of the pen, not the sword. He also said warfare should only 

occur if it must, i.e. defensive.  

 The missionaries proved successful in that the organization was formally enacted in 1928 

in Indonesia. This soon subsided in 1929, when the Majlis Trajih of Muhammadiyah (One of the 

biggest Islamic organization in Indonesia) at the Muhammadiyah Congress declared the 

Ahmadiyyat beliefs to be heretical, and Ahmadis to be considered apostates. Muhammadiyah’s 

were forbidden to listen to preaching from Ahmadis. By 1930, the Dutch colonial government 

recognized Ahmadiyyat as a formal religious organization. At first no violence occurred though. 

 Also in 1930, the 5
th

 Congress of Nahdlatul Ulama (Another large Islamic organization in 

Indonesia), led by mullahs, declared that Ahmadis were infidels and apostates. In 1935, in 

similar fashion, the Ulama Association of East Sumatra issued Ahmadis as infidels. This led to 

an anti-Ahmadiyya movement among the Muslims. 

 In 1980, the Indonesian Council of Ulama (MUI), headed by Prof. Dr. Hamka issued a 

fatwa (religious verdict) against Ahmadiyyat. In 1985, it was reaffirmed and legalized by MUI 

chairman Prof. Dr. H. Umar Shihab and its secretary Prof. Dr. H.M. Din Syamsuddin. MUI’s 

edict was issued twice: first in June 1980, then in July 2005. The first edict did not result in any 

violence although. The second fatwa proved to be problematic to the Ahmadiyya community in 

Indonesia—President Yudhoyono banded the Team of Coordinating Board for Monitoring 

Mystical Beliefs in Society (Tim Bakorpakem- Badan Koordinasi Pengawas Aliran 

Kepercayaan) to look into Ahmadiyyat.  

 In April 16
th

, 2008, Bakorpakem made public that they concluded that the Jema’ah 

Ahmadiyah Indonesia (JAI) had deviated from Islam. Bakorpakem also encouraged the Minister 

of Religious affairs, Attorney General, and Minister of Home Affairs to disband Ahmadiyya. The 



Islamic Defenders Front (FPI) and Islamic Ummah forum (FUI), two radical groups used the 

Bakorpakem recommendation to put even more pressure on the government to cause 

Ahmadiyyat to be disbanded. They argued that the Ahmadiyyat beliefs were endangering to 

Muslims. 

 After the 2005 fatwa was issued, 138 members of the Ahmadiyyat community in Western 

Lombok were forced to leave their houses and flee to shelter in Asrama Transito. Here, they had 

to find their own food since the government stopped relief in February 2007. Each household 

lived in a space of nine square meters.  

 The incident occurring in Indonesia with the families remains unresolved. They were also 

deprived of health services, social securities, the children couldn’t get a proper education, and 

the families couldn’t return to their homeland. Another incident: in Central Lombok, 17 

Ahmadiyya families, 67 people, were victims of violent attacks in 2006 that caused them to live 

as refugees in an abandoned pavilion of the former Public Hospital in Praya. 

 Similarly, after the Pakistani flood, many families were in need of relief, but the Pakistani 

government, under pressure from mullahs, denied Ahmadi families relief supplies, shelter, and 

even rescue. Pakistani also, recently had the single largest violent attack on the Ahmadiyya 

community. In May 28th of 2010, the Tehrik-e-Taliban Punjab attacked Ahmadis worshipping 

during Friday prayers. The initial attack resulted in approximately 94 people dying and over 120 

injured. Then, the extremists held over 2,500 Ahmadis hostage for several hours. The attacks 

occurred in two Ahmadi mosques in Lahore, Pakistan. 

 Even after these attacks, the Pakistani government has not even considered changing its 

laws. It is the same regarding Indonesia, also. The genealogy of the idea of a Pakistani state is 

mainly why Ahmadis aren’t considered Muslims by the government. The fundamental issue of 



post-colonialism—a fight against colonial rule in Pakistan, caused Ahmadis to become in this 

state. They were accused of being disloyal, traitorous, and heretic. Originally, the Ahmadis were 

allowed to freely practice their religion, from a 1950s ruling, but soon it was overturned due to 

radical political groups and pressure from mullahs. 

 I have discussed cases of Indonesia and Pakistan, but furthermore at the international 

level, the Ahmadiyya community has also been addressed. In April 6
th

 -10
th

, 1974, at the annual 

conference of the World Muslim League (Rabita al-Alam al-Islami), at Mecca, Saudi Arabia, 

Ahmadiyyat was called upon. The representatives declared Ahmadiyyat was an underground 

movement that went against Islam and the Muslim world. They also said it was a counterfeit and 

deceitful religion imposing itself as Islam. Because of all this, the government of Saudi Arabia 

enacted law that would prevent Ahmadis from performing Hajj in Mecca (One of the 5 pillars of 

Islam that are required by all Muslims before they die).  

 Not only has Indonesia and Pakistan made anti-Ahmadi laws, but Malaysia, in June 18
th

, 

1975 announced that Ahmadiyya was a prohibited religion and that its existence was banned in 

the country. Brunei Darussalam also formed similar laws. 

 The Ahmadiyya movement has been persecuted at the international, state, and individual 

levels through the examples and cases I have shown. The governments of Pakistan and Indonesia 

specifically, violated Ahmadis of their rights to freedom of religion, right to life, right to a fair 

trial, and right as a minority in a country. This is from the Declaration on the Elimination of All 

Forms of Intolerance and of Discrimination Based on Religion or Belief, International Covenant 

on Civil and Political Rights, and Declaration on the Rights of Persons Belonging to National or 

Ethnic, Religious and Linguistic Minorities. Both countries made laws that show clear violation 

of international human rights, and must be stopped and changed for the better. 
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